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ABSTRACT: This article examines the ways in which the literature of classic
Greece depicts the concepts of migration and displacement. Different literature
styles, such as history, drama and comedy approach the theme, underlining in this
way the dense social impact it occupied. Through the revisiting of various classic
extracts, this research aims to illustrate the way classic Greece was standing towards
both the forcibly exiled and the willingly migrated, to the degree at least, this
permeated classic works. Finally, this work aims to draw parallels between the past

and today, regarding how the refugeeis perceived.
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The concept of the refugee andimmigrantin the ancient Greek world: privilegesand limitations

Although biopolitics is a theoretical term to describe a new technology of power that
emerged in 18th- and 19th-century Europe for the management of populations
(Foucault in Rozakou, 2012), the actual need to manage moving populations is an
antique one, since “Both history and literature of Ancient Greece are rich with the
theme of exile” (Gorman, 1994: 403).

Examining the reasons behind displacement one soon realizes thatto a degree these
very same reasons remain active until today, proving it to be a human condition intact
by time. Interestingly, leaving one’s country could be a deliberate or an undesired
situation, could be imposed both by internal or external enemies and conditions.
More specifically, constant invasions of people that were pressing for more land were
tormenting Greeks, a situation documented by Herodotus describing Persian

intentions, in his work Historiae:

yify yap éxtuelo OALynY Kal o0V TPHYEQY, UETOVOOTOVTES EK TODTHG BALNY ayduey
aueiva. €lol 0& TOALOL UEV GOTOYEITOVES, TOALOL OE KOI EKOOTEP®, TAV UIOY GYOVTES
mwhéoor éoouclo Bwuoototepol. 0ikog de Aavopog dpyoviag toiodto. woigery (HPOA

9.122.2).

since the land we possess is small and also rugged, let us change from itand inhabit
another which is better: and there are many near at hand, and many also ata greater
distance, of which if we take one, we shall have greater reverence and from more
men. [It] is reasonable too that men who are rulers should do such things; (transl. G.

C. Macaulay).

Herodotus’ above extract demonstrates that strong civilizations felt entitled and even
obliged to expand their territories to the expense of the others, an entitlement still very
present today. In a world not still meticulously protected by international law in order
to prevent war (a fragile legal construct that only was possible after the devastating
events of WW2), violently displaced population were an often phenomenon, with
people escaping to safer havens, with the consequence of alienating themselves from

the core-right of citizenship.

Regarding exile as a result of internal violence, it is worthwhile to remind thatduring
antiquity competing ‘poleis’ (city — states) of the Greek world were both in incessant

conflicts between themselves and in frequent civil wars, a reality that led to massive
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displacements. This was only aggravated by natural disasters and the absence of
technologies to predict or prevent those (Gray, 2018). This is demonstrated by
Euripides’s Medea:

émi o€ &Eva vaieig yOovi, Tas avavopov Koitog dlécaoa LEKTPOV, TOAOIVA, PLYOS OE

xopag drpog éroovy (EYP Mnd 435).

On strange soil you now dwell, you have lost your marriage-bed, your husband's love,

poor wretch, and you are being driven from this land an exile without rights.

Similarly, the tragedy of losing one’s homeland is also depicted by Euripides in
Bacchae:

&yw 0’ 6 uwv: Papfapovs apilopar yépwv uétokos (EYP Baxy 1355).

Child, what a terrible disaster we have all come to—unhappy you, your sisters, and

unhappy me. I shall reach a foreign land as an aged immigrant.

The same tragic approach of one losing his mother land, feeling mostly vulnerable

and exposed is found in Euripides’ Medea:

Tic ue oeletar OIS, TG ViV AOVAOV Koo OOUOVS EXEYYDOVS LEVOS TOpPacy®V POOETOL

000V déuag; ovk éoti (EYP Mno 387).

What city will receive me? What friend will give me a safe country and a secure house

and rescue me? There is no one.

In addition, except invasions from outside pressing populations away from their
homeland, exile was a mechanism of forceful cleansing of political opponents,
resulting to the same condition of losing both one’s land of origin and citizenship.
Thus the deprivation of homeland could be an emergent escape from violent and
threatening for certain individuals internal affairs, but also an enforced, legally
previewed, punishment for certain heavy crimes. As depicted by Euripides in his
Heracleidae:

Apyelog &V yap avdtog Apyciovg dyw &k TS éuowtod T0000E OpaTETOS ExwV, VOUOIal

1015 Exelbev éymprouévoog Qavelv (EYP Hpoaxid 140 ).
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I am an Argive myself, and | seek to take away these Argives who have run away from

my own country, persons sentenced by the laws of that country to die.

Further clarifying the juridical status of the Greek term oquyac ‘fygas’ (refugee)
Treves (1943) reminds that there were ‘fygades’ who were neither outlaws nor dtipot
‘atimoi’, but simply considered politically and potentially dangerous as for instance,
the victims of ostracism, which was a preventive state mechanism, serving the
principle of removing citizens viewed as a potential threat to the democracy, due to
their popularity.. The use of exile as a legal punishment is a very archaic form of
retaliation for citizens viewed as a threat for the local community and progressed from

the purely punitive form, as illustrated by Plato in his work Protagoras:

0¢ 0’ Qv un vmokody KOAALOUEVOS KOl OLOGOKOUEVOS, G GVIATOV OVIo. TODTOV

éxfalierv éx 1@V morewv 1] drokteivery (1A Ipwt 325b).

and should cast forth from our cities or put to death as incurable whoever fails to

respond to such punishment and instruction .

Similarly, Aristotle in his Nicomachean Ethics states:
7006 0’ aviarovg 6Awg éCopilerv (APIXT HNix 1180a) -
and to banish the incorrigible out of the state altogether .

Additionally, abandoning homeland could be a free choice for reasons of pursuing
seclusion (mostly by intellectuals in roman era), expressing disappointment and
disapproval regarding internal political affairs, or simply pursuing improved quotidian
standards, such as in the popular paradigm of the pérowcotr ‘metikoi’ (metics)
institution. Even famous Oedipus was for a while thought to be a foreigner who
moved in Thebes and this self persuasion of foreignness allowed him the choices that

led to his destruction, as described by Sophocles:

OV oLt (NTels ATEILDY KAVaknpLoowV povov tov Aaiciov, ovtog éony £vOade.Cévog

L6y uétoixog, eita o’ éyyeviic paviioetor Onfaioc (E0D OT 452).

the man whom you have been seeking this long while, uttering threats and
proclaiming a search into the murder of Laius, is here, ostensibly an alien sojourner,

but soon to be found a native of Thebes (transl. Sir R. Jebb).
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Independently of what metics were running away from, they could find themselves in
the peril of being exterminated by totalitarian regimes of the host country that under
the pretext of their “not belonging” they were simply yearning to appropriate metics’

often big properties, as demonstrated by Xenophon in his work Hellenica:

&00&e 0’ avtols, T Exoiev Kol TOIG PPOVPOIS YPHILOTO JLOOVAL, KOL TV UETOTKDV Vo
Ekaotov Aofelv, Kol o0T00¢ UEV GmOKTEIVAL, TQ O YPHUOTO OVTAV Groonunvactol

(ZEN EJJ 2.3.21).

One measure that they resolved upon, in order to get money to pay their guardsmen,
was that each of their number should seize one of the aliens residing in the city, and

that they should put these men to death and confiscate their property .

It is worthwhile mentioning, that the psychological impact of exile was not only
losing communication with the beloved ones, but also practically becoming
religiously excommunicated (Gorman, 1994:403). As Gorman states “The exile's
physical security was tenuous”. Cut off from the legal and customary codes of one's
own land, one existed without rights as a foreigner. Any kind of travel inthe ancient
world was dangerous, but flight into exile was especially precarious (1994: 411).
These conditions fragilized human life so much that the complex institution of asylum
was conceived. So sacred asylum was for ancient Greek society that there was a
legend Gods were disguising to check people’s values by observing how they would

behave to strangers (Auffarth, 1992).

Within this frame, it is fair to say that asylum, was an early protected basic human
right, and a compelling actuality for current times. The needto grantasylum might be
a disguised form of self protection: life of ancient populations was fragile and exposed
to all kind of possible misfortunes. Ancient Greeks were particularly preoccupied with
rapid transformations of fate. As Auffarth states “Overnight wealthy ship owners and
merchants could become beggars through shipwreck” (1992: 202) explaining the need
to invest the concept of asylum with the membrane of divine duty. Aeschylus, in his
work Suppliants, which is about the Danaids fleeing from Egypt and seeking refuge in
Greece, famously illustrated the moral obligation towards refugees:

Dpovtioov kal yevod TovOikwS EVOELNS TPOLEVOS TV PLYGOO, UT] TPOODS, TV EKabEV

éxfolaic ovabéoic dpuévov (AIXX Ik 419),
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Take counsel, and, as is your sacred duty, prove yourself our sacred champion. Do
not betray the fugitive who has been impiously cast out and driven from afar (transl.
Herbert Weir Smyth)

Similarly, in another extract of Suppliants, Aeschylus eloquently describes the legal

obligations towards refugees:

nuag uetoikelv tijooe yijs Elevbépong kdppvaidarovs COv T’ dovlig fpotdv: kol unt’
&voikwv unt’ éxnlvowv tva dyerv: éov o€ mpootili] 0 Kaptepov, Tov un fonbncovto,

1@VoE yaudpwv dnipov eivar EOv puyi dnunidre (AIXX Ik 609).

Thatwe are settlers in this land, and are free, subjectto no seizure, and secure from
robbery of man; that no one, native or alien, lead us captive; but, if they turn to
violence, any landholder who refuses to rescue us, should both forfeit his rights and

suffer public banishment .

Moreover, it has been stated “The institution of sanctuary has been a marker of
general social cohesion: the community that protects its own” (Marfleet, 2007: 138).
Another tool designed to protect humans from this violent transformation of fate, or at
least to restrict its impact, was the concept of wecia ‘ikesia’ (supplication). The ones
imploring for protection were falling on their knees, resorting to a cross culturally
understood gesture (Auffarth, 1992). In any case, so intense was the perception of
exile that the formation of asylum served as a partial countermeasure that was
conceived to soothe the anguish of the exiled. According to Gorman “the anguish of
separation was so palpable to the classical mind, [which] was one of the powerful
motivations for the emergence of a partial corrective in the form of Asylum”

(1994:413).

Eloquently describing the image of an wétng ‘iketis’ (suppliant), deeply impressing
the ones that were enjoying stability and safety, Aeschylus writes in his work

Suppliants:

aidoio kal yoeova kol (oypel’ émn EEvovg dueifeat’, w¢ énnlvdag mpémer (AIXX Ik
195).

And let your words be gentle, close to tears and full of need, as fitteth sojourners
(transl. G. Murray).
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Evidently, itis fair to say that refugees were generating genuine feelings of owe and
compassion to the locals, who were perceiving refugees’ fates as an inhuman state of
alienation, thus deserving support, despite possible social and political implications
caused by their arrival at another place (Syropoulos:2017). Within this frame, Plato

writes in his work “the Laws”:

Tpog &’ ab todg Evoug diavontéov ¢ dyidtata cvufdlaia Svia: ayedov yap mavt’ éoti
0 TOV CEVoV Kol €IG ToDS CEVOVUS OGUOPTHUATO TOopPo. TG TOV TOATOV €lg Beov
CVHPTHUEVO. TYWPOV UAALOV. EpRUOS Yop @V O CEVOS ETOIpOV T€ KOl OVYYEVADV
éleenvdtepos avlpdmoig xai Oeoic 6 Svvéuevog obv muwmpelv udllov Bonbei
TPoBouoTEPOV, dVVaTOL 08 OLAPEPOVTWS O CEVIOGS EKATTWYV daiuwV Kol Oeog @ Cevip

(714 Nou 729e)

Further, a man should regard contracts made with strangersas specially sacred; for
practically all the sins against Strangers are—as compared with those against
citizens—connected more closely with an avenging deity. For the stranger, inasmuch
as he is without companions or kinsfolk, is the more to be pitied by men and gods;
wherefore he that is most able to avenge succorsthem most readily, and the most able

of all, in every case, is the Strangers' daemon and god (transl. by R.G. Bury)

The alienation of the refugee from his native environment was conceived to be so
devastating that -even if one would manage to repatriate- the everlasting shadow of
feeling an outcast would follow him. Aesopus eloquently metaphorically describes the
odd condition of the refugee that returns home, as being a foreigner in the foreign land

and a foreigner in his own land:

oltw Kol TV avOpdmTwv 0i 108 TOTPIOOS GTOAUTAVOVTES KOl TOG GAAOOATAS
TPOKPIVOVTES 0UTE &V EKEIVAIS EVOOKIUODOL Kal DTO TV [diwVv drootpépoviar (AIXQIT

Mv0125.1).

The same occurs with humans: The ones that abandon their country and prefer
foreign countries, not only don’t prosper there, but alienate themselves from their

own.

So strenuous was the experience of exile that even Athenians, upontheir return back

to Athens, were exploiting their situation of being foreigners in the past, as a painful
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situation, stressing their relief of having this “foreignness” lifted from them, as

Andokides states in his work “on the mysteries”:

&t 08 €100TO. UEV 010V €0TL TOAEMS TOLAUTHG TOAITHY €lval, €100To OE 010V éott EEvov
EIVOL KOIL UETOIKOV &V TJ] TOV TANCIOV, ETIGTOUEVOV OE 0LOV TO GWPPOVEIV Kal Oplids

PBovieveclou, émiotdusvov 8’ olov 10 duaptovia npdcor kaxdc (ANAOK 1.144).

Nay more, | not only know what it is to be the citizen of a city such as this; | know
what it is to be an alien sojourning in the lands of neighboring peoples; I have learnt
the meaning of self-control and good sense; I have learnt what it is to suffer for one's

mistakes. (transl. K. J. Maidment)

It is worth while mentioning that since exiled, ostracized and politically prosecuted
citizens could lose their citizenship and valuable metics could lose their foreignness,
the valuable element of citizenship could be perished or gained. As Isayev put it :
“This flexibility allows for kin to become estranged and for strangers to lose their
foreignness [...]. Ancient narratives show a deep interest in the process of such
transformations, the articulation of belonging and the porosity of citizenship
categories.” (2017: 80).

But more than pity and owe for war stricken refugees, Athenians of the classic era felt
general acceptance towards the foreigners who voluntarily left their countries to live
in Athens (metics). Rubinstein states “there was a general consensus among the
Athenians, rich and poor alike, that immigrants contributed positively to the Athenian
community as a whole, as traders, craftsmen, and soldiers” (2018: 2), citing both

Isocrates and Xenophon.

Of course this positive outlook for metics pre-required the active demonstration of
individual merit: «Permission is to be granted only after an application process and an
unspecified vetting procedure and only to those metics who are deemed a&wot axioi,
“worth”, “deserving” or “valuable» (Robinson, 2018). Anyways, possibilities an exile
had of being granted citizenship in the city where he had taken refuge were very
limited and pre-requirements were very strict. Metropolitan Greek cities were more
cautious while colonial cities provided looser conditions for an exile to be naturalized
Greek (Charlesworth, 1945).
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Nevertheless, this positive outlook for foreigners might have beentightly connected
and directly proportional to metics’ wealth that allowed Atheniansto overlook their
being foreign. This might explain the sarcastic contradiction Aristophanes creates in
his work ‘Birds’: while Chorus chants about the idyllic conditions that await
newcomers, Pisthetairos maltreats his slave:

7 yop 00k Evi Ta0TH KaAOV Gvipi uetoikeiv, Zogia, I1660og, duppooior Xopiteg 10 t€ Tij¢
ayavoppovos Hovyiag evnuepov mpoowmov. Ill. w¢ Prokikd¢ oaxovels. ob Borrov

gykovioeig; (APIXT. Opv. 1319 XO).

Everything beautiful haunts this place To which wandering man may aspire;
Wisdom is here and ambrosial Grace, And kindly Calm with her sun-lit face; Oh,
here is the heart's desire! Pisthetaerus: Was there ever a stupider slave? Quicker!

Quicker! To work, you knave! (Transl. G. Murray).

Furthermore, the above mentioned positive outlook of the metics was abated by many
inhibitions conceived to apply only for them. More specifically, before foreigners
could be proven worthy they were expected to have a citizen functioning as a

guarantee for them (prostatis) as Aristotle reminds in his Politics:

TOALOYOD UEV OVV 0VOE TOVTMV TEAEWS Of UETOIKOL UETEYOVALY, GALO VEUELY GVAYKN

TPOOTATNY, DOTE ATEADS TWS UETEYOVAL TS To100THG Kotvawvias (APIXT Ilod 1275a12)

in many places even the right of legal action is not shared completely by resident
aliens, but they are obliged to produce a patron, so that they only shareina common

legal procedure to an incomplete degree .

Similarly, Aristophanes in his work Knights demonstrates that Athenians were not

taking foreigners very seriously, considering them -at least intellectually- inferior.

AL’ 0160’ 6 poir memovbivar dokeils, dmep 10 wAHoG. € TOL JiKioI0V Elmag €0 KoTO.
&Evov uetoikov, ™y vokto GpoAdv kal LaAdV €v Taig 6001 oeavT®, BOWp 1€ TIVOY
) \ \ 4 ’» ~ »” \ 5 , 5 ~ ~ 3 14
KOTIOEIKVDG TOVS piAovg T avidv, 350@ov dvvatog eivor Ayetv. @ pUdpe T avolag.

(APIET I 347)

Shall I tell you what has happened to you? Like so many others, you have gained

some petty lawsuit against some alien. Did you drink enough water to inspire you?
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Did you mutter over the thing sufficiently through the night, spout italong the street,
recite it to all you met? Have you bored your friends enough with it? And for this

[350] you deem yourself an orator. You poor fool!

Also, in Aristophanes’ Lysistrata, another reminder of how foreigners were seen,

under a comic scope:

etto, Cotvery €ig kalabiokov Koy ebvolav Aravtog KaTopueryvOvTog T00¢ 7€ UETOIKOVS
kel g Evog 1 pidog vuiv, kel g dpeidn @ onuooio, koi todtovg éykatauciéor (APIXT

Avotot. 580)

Then into a common basket of good will comb out the wool, the entire compound
mix,including foreigners, guests, and allies, anyone useful to the public good (transl.

I. Jonhston).

In any case, metics were an irrefutable resource of capital as payers of regular taxes
and an additional tax (petoikiov), only granted equal tax treatment if they would

greatly benefit Athens, as Xenophon writes in his Hellenica:

TPIV O NuéPag oeka. yevéaBau, TiaTo, 00VTES, oitiveg ovumoieunoeiay, kol i &vot lev,

lootédeioy éoeabou, ECijoav mollol uev omAitol, molloi oe youvijreg (EEN EAL 2.4.25) -

And having given pledges that whoever fought with them should be accorded equality
in taxation with citizens even if they were foreigners, they marched forth before ten
days had passed, a large body of hoplites with numerous light troops (transl. L.

Brownson).

Nevertheless and within all limitations, metics were allowed to prosper immensely
mainly through trade, developing a mutual profitable relationship for both the tax
receiving state and for the metics’ individual wealth. This wealth though could make
them a desirable and easy prey. Lysias, other than being a famous orator, was a metic
and a profoundly rich man, referring to the only speech he orated himself to the
criminal treatment that metics suffered, being totally discriminated, from the regime
of the thirty tyrants. This work is titled Against Eratosthenes and here follow two

eloquent extracts:
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Eit’ o oyethiotote moviwv, dviéleyes uév iva owoeiog, ovveioufaves 0¢ ivo
amokteivig, kai Ote uév 10 mAfog v dudv kbpiov T cwmpias Tic HUETEpaAg,

avtléyev g toic foviouévoig nuac droréoor [...] (AYX 12.26)

So then, most abandoned of mankind, you spoke in opposition to save us, but you
helped in our arrest to put us to death! And when our salvation depended on the
majority of your body, you assert that you spoke in opposition to those who sought

our destruction.
And elsewhere in the same work of Lysias’:

Kol 0D0E KOTO. T0 EA0)I0TOV UEPOS THS 0Volog EAE0D map’ abTdV étoyydvouey. GAL’
00T¢ €I NUAS 010, TO YPHUOTO. ECHUGPTOVOV, DOTEP OV ETEPOL UEPOAWV COIKNUATOV
opynv Exovieg, ov 00TV GLI0VS Ye OVTOS Tf] TOAEL, GAAO TOOOS (UEV) TAS YOPNYIOS
XOPNYNOOVTOG, TOALGS O €lopopog €IOEVEYKOVTAS, KOOuiovg o' HUAS oDTODS
TOPEYOVTOS KoL TAV TO TPOTTATIOUEVOV TOLODVTAS, EXOpov 0’ 0VOEVa KeKTHUEVOUC,
ToALODG 0 AOnvaiwv ék @V moleuiowv Avoauévous 10100tV HElwaav 0by Oouoiwg

UETOIKODVTOG domep obtol émolitebovio (AYE. K. Epatr.12, 20-25).

And noteven in respect of the smallest fraction of our property did we find any mercy
attheir hands but our wealth impelled them to act as injuriously towards us as others
might from anger aroused by grievous wrongs. This was not the treatment that we
deserved at the city's hands, when we had produced all our dramas for the festivals,
and contributed to many special levies; when we showed ourselves men of orderly
life, and performed every duty laid upon us; when we had made nota single enemy,
but had ransomed many Athenians from the foe. Such was their reward to us for

behaving as resident aliens far otherwise than they did as citizens. .

Metics were also a valuable human capital as conscribed soldiers, as Thucydides

states in his work “Historiae”:

Ilepi o€ 0 pOrvomwpov t0d Gépovg todTov ABnvaior mavonuel, 00t0l Kol 0f UETOIKOI,

éoéfaltov ég v Meyapioa Iepuchéovg 1od Eavlinmov oparnyodviog (POYK 2.31.1)

Towards the autumn of this year the Athenians invaded the Megarid with their whole

levy, resident aliens included, under the command of Pericles, son of Xanthippus.
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But, even when metics are called to war duties they could be attributed a role away

from direct military spotlight:

70000701 Yap EPOAATOOV TO TPDTOV OTOTE 01 TWOAéuIol Eofdloiev, Gmo T TAV

TPESPUTATOV Kal TV VEMTATWV, Kol petoikwv doot onAiror noov (OOYK 2.13.7).

his was at first the number of men on guard in the event of an invasion: it was
composed of the oldest and youngest levies and the resident aliens who had heavy

armor.

On the contrary, sometimes they prove to be exactly in the very spotlight of war
affairs, proving themselves indispensable, as Aeschylus describes in his work “Seven

against Thebes”:

zpoaiorozar TlopBevoroios Apkds: 6 0¢ 101000 ° avip uéroikog, Apyet o’ extivav koA ag
popas. [...] é0wv o’ Eoikev 00 kamniedoerv udynv, pokpds xelevbov o’ ob

kozaioyvvelv wopov (AIXX Ent 548)

He does not seem to have come to do any petty trading in the battle, nor to shame the
making of his long journey—he is Parthenopaeus of Arcadia. Such is the man, and
aiming to make full payment for the fine support given him in Argos, his adopted land
(transl. H. Weir).

Independently on how useful metics were as tax payers and as conscribed soldiers,
they were denied rights such as real estate acquisition by Athenian law, safeguarding
this privilege only for Athenians. On the contrary, they were subjects to the strictest of
laws, namely the capital penalty, as Lysias describes in his work “against corn

dealers”:

Kai mpotov uév avafnre. einé ov uoi, puéroikog €i; Noi. Metoikels 0¢ motepov @¢
TEIGOUEVOS TOIS VOUOIS TOTIS TS TOAEWG, 1 (OC moumjowy 6 T av fovly, Qg meioouevog.
Alro u ovv i a&ioic drobovelv, ef Tl TeEmOINKAS TOPA TODS VOUOVG, @  01¢ BavaTog 1

(nuio,; (AYX K.211.22.5)

Tell me, sir, are you a resident alien? Yes. Do you reside as an alien to obey the city's
laws, or to do just as you please? To obey. Must you not, then, expect to be put to
death, if you have committed a breach of the laws for which death is the penalty? |

must ...
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The fact that metics were generally viewed as individuals that deserved a lower
position compared to Athenians, is best demonstrated by the fact thatin case a metic
was murdered by an Athenian citizen the previewed punishment (delivered by a court,
Palladion, that could only decree smaller punishments) was exile and not the capital
punishment, which was generally previewed for homicides (Kamen, 2013). Even
more, metics unlike citizens could be made to undergo judicial torture, as revealed by
Lysias in his work “against Simon” (although there is a dispute whether Simon was a

metic or a slave):

&l U1 100710 ye 10 TOudiov, 6 EmiKOvPIiTaL UEV [HO1 ODK OV E00VOTO, UNvioal OE Ikavoyv v

Poooviiouevov, i 1t éyaw éénuaptavov (Ave,Zlu. 33)

Save only this child, who would have been unable to support me, but was capable of

giving information under torture upon any crime that I might commit!

Therefore, Plato (in his work “the Republic”), in an imaginary scenario where anarchy
prevails, illustrates the expected repercussion with an image where Athenians and

metics are deemed equal:

Kai katadbdeobol ye, v 8’ éyd, & gile, eic te 10¢ idiag olxiog Kai TeAsVTOV Uéypl TOV
Onpicov v dvapyiav éupvouévnv.Ilds, 7 6’ 6c, 10 t0100T0v Aéyoucv,Olov, pny,
ratépa uev 0ileclou maidi Spoiov yiyveabou kai pofeiobor T00g VIS, VOV O Tatpl, Kol
unte aioybdvestor unte Sediévar 1ovg yovéag, iva o1 éledlepog 1j- uétoikov 0¢ Gotd Koi

dotov uetoik é&ioovobol, kai Evov doadtws (114 ITol 563a).

And, my friend,"l said,"for it to filter down to the private houses and end up by
anarchy's being planted in the very beasts?" "How do we mean that?" he said.
"Thatafather,”l said," habituates himself to be like his child and fear his sons, and a
son habituates himself to be like his father and to have no shame be fore or fear of his
parents—that's so he may be free; and meticis on an equallevel with towns man and

towns man with metic, and similarly with the foreigner.” (transl. A.Bloom).
And similarly Isocrates writes in his Panegyricus:

0b 0 mov mapiIdv éomiv fyeiobon tod¢ émnlvdac TV abtoyxOévwv, 0bdé Tod¢ &b
TafovTog TV €0 TOMEAVTWY, 0VOE TOVG IKETOS Yevouevovs t@v vrodelouévav (IXOKP

4.63).
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it is not ancestral custom for immigrants to set themselves over the sons of the soil, or
the recipients of benefits over their benefactors, or refugees over those who gave them

asylum .

Despite any discrimination against metics, Athenians firmly believed that their city-

state was excelling in tolerance towards foreigners, so Plato writes in his Meno:

Kol ot 00kelg v fovieveabon ok ExmAéwv EvOEvoe 000 amodnudv- gl yap Eévog €v

ALY ToAel to1adTa TO101G, Tdy ' Qv ¢ yong dmoyOeins (1A Mev 80b).

You are well advised, | consider, in not voyaging or taking a trip away from home; for
if you went on like this as a stranger in any other city you would very likely be taken

up for a wizard .

But, even Spartans, totally different from open-minded cosmopolitan Athenians were
allowing foreigners to live among them, not trusting them though with sensitive

subjects:

oi 0¢ Aokxedayoviol, Emeiooyv Lodilwviar Gvéony toic mop’ avtolc ovyyevéolai
- . . . , . ~
oopiotais kol fon GyBwviar AaBpg. ovyyiyvouevoi, Cevniooiog mToloDUEVol TOV T
Aaxwvi{oviov 00TV Kol é0v TS dAlog LEvog @v émidnunoy, ovyyiyvoviol toig
00100l LovBavovies Tovg CEvoug, kal abTol 0VoEva édarv TV véwv [342d] €ic tag
dArag moielg EGiévau, dormep 0vo€ Kpijreg, ivo un drouavlavamory 0. avtoi 1060K0 vo1v

(14 Ipwt 342¢).

And when the Spartans wish to converse unrestrainedly with their sophists, and begin
to chafe at the secrecy of their meetings, they pass alien acts against the laconizing
set and any other strangers within their gates, and have meetings with the sophists
unknown to the foreigners; while on their part they do not permit any of their young

men .

Greek Tragedians seem to consider this tolerance of foreigners a distinctively Greek
value, since they present non-Greeks as especially hostile to strangers, such as
Egyptians in Euripides’ Helen and Iphegneia at Tauris (Syropoulos: 2017). Finally,
within their own internal battle of where to set the borderlines in the evasive duality

between “ourselves” and the “others” the Athenians had obvious pride in their origin,
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claiming their connection to their land as a moral advantage, according to Isocrates in

his work “Panathenaicus”:

OVTOG 0€ UNTE ULYOOOS UNT ETNAVOAS, GALG UOvovs abtoyBovas v ElAnvov, kol
00TV EYOVTAS TV YOPOV TPOPOV, EC NOTEP EPVAOYV KOL TAVTHY EXYOVIOS THV YWOPOV
popov, & nomep Epvoov, Kol oTEPYOVIOS AVTV Ouoiws domep of Péitioror T00¢

Tatépog kal 06 untepag tog avt@v (IXOKP. 12.124).

who were neither of mixed origin nor invaders of a foreign territory but were, on the
contrary, alone among the Hellenes, sprung from the soil itself, possessing in this
land the nurse of their very existence and cherishing it as fondly as the best of

children cherish their fathersand mothers .
Similarly, Herodotus, makes the same claim in his “Historiae”:

govreg AOnvaior ovyywproouey TiS Nysuoving, Gpyaidtatov uev E0vog mapeyouevou,

HODVOL 08 £0vTeg 00 uetavaotor EAlnvaov (HP. Tot.7.153.1) -

if we allow hegemony to fall to other hands, we that are an ancient breed and the only

ones who did not migrate from another land .

Concluding and citing from Gray: “citizenship-in-exile practices in ancient Greece
[...] are welcome as a refreshing and critical look into refugeeness as a depoliticized
identity of human beings in need [...]. Also, a more complex and open-ended
understanding of citizenship can, as in the ancient Greek case, open arich variety of
opportunities for political interaction and agency on the part of both the displaced and
their hosts” (Gray, 2018:8,16).

In this sense, it might be essential to remind to ourselves that the currently pressing
matters of refugee waves towards the western world, due to a wide variety of causes
such as wars, poverty, terrorism, political persecution etc, which in turn creates
pressing circumstances for examining asylum cases, is in fact a very ancient
phenomenon. The challenge for host countries to demonstrate their humanitarian face
protecting refugees, while simultanously dealing with xenophobic reactions from their
citizens, remains unaltered for millennia, reflecting the unsolved internal split

between “us” and “the others™.
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